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THE COVENANTED PEOPLE AND THEIR HEAD

Any understanding of the role of Peter as Head of the Church must be rooted in the Covenant.
The Covenant is the key to understanding Church, the Journey, the People, the Pope. You can
ask yourself a simple question "What is God doing upon earth?” Many a Catholic would answer,
"God is creating 2 Church going people, a one hour a week religion.” Many an evangelical would
answer, "God is creating a Bible reading and believing people.” Others would say, "God is
primarily interested in our keeping His Ten Commandments. " However, from the beginning God
is doing something for more all embracing than any of these responses. What God is doing upon
earth

IS CREATING FAMILY HIS WAY?

Yes, God is creating a covenanted people who are fathered, mothered, brothered and sistered by
His Spirit. This covenant is the Key. "I will be your God, you shall be my people.” All else fits
into and flows from this. The family of God is the key mystery of our faith. That is why St. Paul
could state so clearly, "It is for this reason that we kneel before the Father from whom every
family both spiritual (the Church) and natural (the nuclear home) takes its name (i.e. its lifestyle,
its spirit, its energy, its love).

So God built covenant upon covenant. A covenant is a family life structure, divinely established
and maintained through a Man as head and woman as helpmate under whose authornity all aspects

of life are encompassed. (A covenant differs greatly from a contract.)

Thus God established 7 covenants each with a human male mediator, a structure and a
covenanted sign.

The following is based on a schema created by Scott Hahn:

GOD'S GRACE & LOVE (3x7)

COVENANT TIME-LINE:

TIME-ERA: ?7? C.2500BC C.2000BC C.1500BC C.1000BC C.500BC  3BC-30AD

MEDIATOR: Adam Noah Abraham Moses David Ezra Christ
Structure:  marriage household tribe nation kingdom  priesthood church
Caov. sign: Sabbath rainbow  circumcision Passover throne temple Eucharist

V1. Working Definition of Covenant: "A Family-Life Structure Divinely Established and Maintained Through a
man (and a Woman) and ALL Under Their Authority Encompassing All Aspects of Life Over Space and Time"
*Note : 7 elements: ' o

1. A "Trustee- Family” based on the centrality of faith, worship & sacrificial love

2. Trinity is Eternal Archetype of the Covenant-Family: Origin, Basis & Goal
3. "Trustee-Family" not merety Patriarchal, also Matriarchal & Fratriarchal



4. Obligations of Law in the Covenant are based on Relations of Love

5. Hierarchical Family Organization orders all life (econ,. politics, ed, etc.)

6. Family as Social Organism indefinitely extended geographically (i.e. catholic)
7. "Corporate Personality” incorporates all gencrations: past, present & future.

Satvation-Historv Viewed Through the Covenants Between God and His People

L 7 Covenant Principies 7 Major Covenants =~ 7 Covenant Actions
1. "The Seed Principle” 1. Adam - Marital 1. Divine Call - Election
2. "The Generation Principie” 2. Noah - Domestic 2. Promise - Faith
3. "The Succession Principle” 3. Abraham - Tribal 3. Mediator - Authority
4. "The Pruning Principle” 4. Moses - National 4. Law - Sacrificial Obedience
5. "The Grafting Principle” 5. David - Royal 5. Judgment - Bless/Curse
6. "The Genealogy Principle” 6. Ezra - Priestly 6. Oath-Sacrament
7. "The Immanuel Principle” 7. Chrnist - Catholic 7. Family - Social Order

After the Ascension, Christ, to be true to God the Father's pattern of having a simple male
representative of His Covenant here on earth, would leave Peter and his successors as His vicar or
representative, i.e. one who could speak by His authority and in His name. He would never leave
the Church on earth orphaned.

A KEY OLD TESTAMENT PASSAGE

In the 22nd chapter of Isaiah, we have an important chapter to help us understand the Primacy of
Peter in the new covenanted People of God.

God "deposes” his office Shebna, the head steward who was in charge of the palace, for his sins.
v.19 "I will depose you from your office and you will be ousted from your position” ,

Then God says:
"In that day I will summon my servant, Eliakim son of Hilkia. I will clothe him with your robe and
fasten your sash around him and hand your authority over to him. He will be a father to those who live i
Jerusalem and to the house of Judah. will place on his shoulder the key to the house of David;, what he
opens no one can shut, and what he shuts no one can open.  will drive him like a peg into a firm place;
he will be a seat of honor for the house of his father. All the glory of his family will hang on him: its
offspring and offshoots - all its lesser vesscls, from the bowls to all the jars.” v.20-24

+

Notice the symbols of authority that God uses here:
"the robe”
"the sash"
*the key to the house"
"the power to open a door that no one can shut and
close a door no one can open" '

Another key point to remember is that this steward of the palace would have successors. When
we come to Jesus at Caesarea Phillipi passing on the keys to the Kingdom to Peter so that '
whatsoever Peter binds on earth shall be bound in Heaven and whatsoever Peter looses on earth
shall be loosed in Heaven, remember this scene from Isaiah. ' o



PETER AND THE APOSTLES

Jesus chose twelve Apostles. He meant this number to be symbolic. Just as the ancient people stemmed from the
twelve sons of Israel, making the twelve tribes, so, too, the new people begins with twelve men. He himself alluded
to the connection between the two (Mt. 19:28). (Schreck)

It is noteworthy that the Apostles included in their number a former tax-gatherer, that is, a "collaborator”,
Marthew, and a "zealot”, a resistance fighter against the Romans, Simon—men who by nature should have been
deadly enemies. They also included some fishermen from Galilee, whom Jesus had summoned to the apostolate in
terms that might not strike us as particularly elegant—that they should be fishers of men (Schreck).

Peter

The figure who stands out most clearly is a fisherman called Simon Bar-Jona, which means son of Jona (John-son).
In this impetuous and mercurial man of the people Jesus laid a solid foundation of loyalty and ove (Schlock):

"Simon, Simon, behold, Satan demanded to have you [plural], that he might sift you {plural] like wheat, but I have
prayed for you [singular] that your faith may not fail; and when you have turned again, strengthen your brethren™
(Lk. 22:31-32), _

He is given the surname "Rock”, Petros in Greek. He may have wavered for a while, but he was still the man who
was to be the leader of the Church, the little flock, after Jesus' death. The Acts of the Apostles show beyond all
doubt that this in fact is what happened {Schreck).

The gospels of Matthew and John and also Luke record in striking terms the charge which was given to Peter. In
all the lists of the Apostles he is always named first. In Luke, the phrase "fisher of men” is addressed only to him
"(5:10). What is said in Matthew 18 about the authority of the Twelve in general is addressed, surprisingly enough,

to Peter alone in Marthew 16 (Schreck).

Peter and the Apostles

The New Testament provides indisputable evidence that Simon Peter had a preeminent position among Jesus'
disciples and in the early church. Consider the following points, taken from Alan Schreck's Catholic and
Christian:

1. In the gospels, Peter is usually the spokesman for the apostles, especially at climactic
moments, such as: .
Mk 8:29---Peter's confession of faith
Mt 18:21-—-"Lord, bow many times must [ forgive? Seven times?"
Lk 12:41—"Lord, are you telling this parable (about being watchful, with lamps
burning, awaiting the Master's return) to us, or to everyone?"
Jn 6:67ff—"Lord, to whom shall we go? You alone have words of eternal life.”

2. Peter is often the central figure relating to Jesus in dramatic gospel scenes such as walking on
the water and the following: - ,
‘Mt 14:28-32—"Lord, if that is you, tell me to come to you walking on the water."
Lk 5:1ff—Jesus got into the boat, the one belonging to Simon (Peter).
Mk 10:28---Peter said io Jesus, "We have left everything to follow you "
Mt 17:24f—Peter is told by Jesus to "Take the first fish you catch, open its mouth and
you will find a four drachma coin" (to pay tax for Jesus and Peter).



3. In the synoptic gospels, Peter is always named first when the apostles are listed (Mk 3:16-~19;
Mt 10:14; Lk 6:12-16; Acts 1:13). In fact, sometimes the apostles are referred to as simply,
*Peter and his companions” (Mk 1:36; Lk 9:32; Mk 16:7).

4. In John's gospel, John waits for Peter before entering Jesus' tomb and allows him to go in first,
a sign of honor and respect (Jn 20:3-8). Jesus also singled out Peter as a shepherd of God's
people (Jn 21:15-17, see below).

5. Paul lists Peter as the first witness of Jesus' resurrection (1'Cor 15:5), and calls him "Cephas”
(rock), the name Jesus gave him (Gal 1:18; 2.7, 11, 14; 1 Cor 1:12; 3:22; 9:5; 15:5),

6. In the Acts of the Apostles, Peter's leadership is acknowledged in many ways:
Acts 2:14-30—Peter is the first to proclaim the gospel publicly.
Acts 3:12-26; 4:8-12; 5:3-9, 29-32; 8:20-23; 10:34-43; 11:4-18; 15:7-11—Peter gives
many of the major speeches in Acts.
Acts 3:6-7—The first healing miracle after Pentecost is reportedly worked through
Peter's command, and he apparently had a widely recognized gift of healing
(Acts 9:34, 38-41; Acts 5:15).
Acts 10:9-48-—Peter was the first to receive God's revelation that the gospel was to go
to the Gentiles, and he was the first to command the baptism of Gentiles (Acts
10:46-48).

Then there are Jesus' explicit statements about Peter's unique role in the church. Such sayings are found in all four
gospels, indicating that all of the New Testament writers acknowledged and supported Peter's leadership role

(Schreck).

First, Luke's gospel reports that Jesus told Peter: "Simon, Simon, behold Satan demanded to have you that he
might sift you like wheat, but I have prayed for you that your faith may not fail; and when you have turned again,
strengthen your brethren” (Lk 22:31-32). Jesus' words were fulfilled. Peter's faith in Jesus did not fail, even after
he denied that he knew Christ three times. He repented and truly became a "roc " of strength for his brethren, as
the passages listed above indicate (Schreck).

Secondly, in John's gospel (21: 15-19), Jesus asks Simen Peter three times, "do you love me?”; each time Feter
affirms his love for Jesus. This is a reversal of Peter's threefold denial of Christ, but Jesus' response to Peter here is
also very significant. He tells Peter, "Feed my lambs," *Tend my sheep,” and finally, "Feed my sheep.” Jesus calls
himself "the good shepherd” in John's gospel (Jn 10:1 1,14) and explains that the shepherd lays down his life for
his sheep (In 10:11). Thus Jesus' words to Peter mean that Jesus is commissioning Peter to be the "good shepherd”
who will feed and care for Jesus' flock after he departs (Schreck).

John piaces the election of Peter after Jesus' death. This shows that the foundation of the Church is provided for
primarily in the time following Jesus' earthly existence {Cath. Catechism):

When they had finished breakfast, Jesus said to Simon Peter, "Simon, son of John, do you
Jove me more than these?" He said to him. "Yes, Lord; you know that [ love you.” He said
to him, "Feed my lambs." A second time he said to him, "Simon, son of John, do you love
me? He said to him, "Yes, Lord, vou know that I love you.” He said to him, "Tend my
sheep.” He said to him the third time, "Simon, son of John, do you love me?" Peter was
grieved because he said to him the third time, "Do you love me?" And he said to him, "Lord,
you know everything; you know that T love you."” Jesus said to him, "Feed my sheep” (Jn 21:
15-17).

This passage is important because it takes place after the Resurrection.



THE KEY PASSAGE Mt 16:136T

Before going on to discuss the consequences that follow from
what was said to Peter, let us try to read the words afresh, as
though for the first ime, and note the marvellous power for
salvation which is here conferred on 2 human being.

Now when Jesus came into the district of Caesarea
Philippi, he asked his disciples, “Who do men say that
the Son of man is?” And they said, “Some say John the
Bapdist, others say Elijah, and others Jeremiah or one
of the prophets”. He said to them, “*Buc who do you
say thatlam?” Simon Peter replied, “Youare the Christ,
the Son of the living God™. And Jesus answered him,
“Blessed are you, Simon Bar-Jona! For flesh and blood
has not revealed this to you, bur my Father who is in
heaven. And I zell you, you are Peter; and on this rock
[ will build my church, and the powers of death shall
not prevail against it. [ will give to you the keys of the
kingdom of heaven, and whatever you bind on earth
shall be bound in heaven, and whatever you loose on
carth shall be loosed in heaven” (Mt. 16:13-19).

These words of Jesus have sometimes been regarded as an
interpolation, on the grounds that he could not possibly have
said them. But modern scholarship has shown that they are to
be found in all che manuscripts, even the most ancient ones. And
the language itself, highly charged with metaphor, is so full of
Semitic elements that there are few texts in Martthew thar are so
surely part of the gospel as this one. Thus, for instance, the
play on the words Peter and Rock is only complete in the basic
- Aramaic text: Kepha—kepha (as it is, accidentally, in the French
Pierre—pierre). The Greek wanslation showed the pun as
Petros—petra. This was preferred to the other possible translation,
- Petros—petros, because petra means the live, unquarried rock or

_bed-rock, which was what Jesus meant, whereas perros would
normally mean stone or boulder, something that could be
' thrown. For the proper name, however, Petros was chosen,
“since it would have been awkward to call 2 man Petra, the word
for rock being feminine in Greek.

It is generally recognized today, even by Protestant writers,
. that the ordinary and obvious interpretation of the text is the
-~ most authendc. Thus the well-known Protestant exegete Giin-
. ther Bornkamm writes: “In the Interpretation of the saying
about Peter and the Church, Roman Catholic and Reformed
- "l:hcologians are much closer to each other than they were in
., former times. The ‘Rock’ is not Christ, as was held long ago by
. Augustine, followed by Luther, nor the faith of Peter or the
preaching office, as the Reformers held, but Perer himself as
leader of the Church.”




Books have been written abour the meaning and applicarion
of this passage. Whar is the “rock” upon which Jesus said that
he would build his church? Is it Perer? Is it Perer’s faith? Or is
Jesus ralking abourt himself as the “rock?™ In this short book, I
can only explain how Catholic Christians have understood
this passage for many centuries.

First, Jesus gives Simon a new name: Perrgs in Greek, and .

Kepha in the Aramaic spoken by Jesus and his companions.
Since Marthew’s gospel is written in Greek, the passage reads,
“You are Pzros and upon this pezra 1 will build my church.”
Some people propose that since Petros and perra are slightly
different forms of the word “rock,” that Simon is not
necessarily being idenrified as the “rock™ (pezra) upon which
Jesus would build his church. For example, pezrosmight meana
“chip of rock.”

However, these two words are identical in the original
Aramaic that Jesus and the Palestinian church actually spoke:
“You are the Kepha and upon this kepha 1 will build my
church.” The words change in Greek because there is a gender
difference in the words in the Greek language. Pera is
feminine. Since it would be inappropriate to give Perer (the
Rock) a feminine gender name, the author of the gospel
simply changes it to its masculine form (perros), in order to
apply it to Peter without embarrassment!

The Gospel also says that “upon this (taute) rock I will build
my church,” immediately after having called Peter “rock.” This
reemphasizes that Pezer is the rock thar Jesus is talking about.
Most commentaries conclude that identifying the Rock as
Perer’s faith, or as Jesus himself, unnecessarily complicates a
rather straightforward statement. “You are Peter [rock] and
upon this rock I will build my church.™

Jesus’ action in giving Simon a new name, Peter, and then
cxplaining what it means is highly significant in the context of
biblical culture. In the Bible, God gives a new name to a person
or a people to mark a decisive turning-point—a new responsi-
bility, role, or identiry.? This fact makes the meaning of the
passage cven clearer. Jesus tells Simon that “you arc Peter
(Rock), and upon this rock I will build my church,” and goes on
to explain that “I will give you the keys of the kingdom of
heaven.” “Keys™ denote authority, as in the “keys” of the dry
(seealso Is 22:15-25; Rv 1:18). Jesus then underlined the point
by explaining Peter’s special authority in the kingdom of
heaven, “and wharever you bind on earth shall be bound in
heaven” (Mt 16:19).




“The powers of death”™ or “the gates of hell” (Hades, the
underworld) mean the powers of evil. They will never over-
come the Church of God.

Heaven, too, has its gates, and their invisible keys are in
Peter’s hands. He is the steward with full authority, with the
function of regent as described in Isaiah 22:21-22.

Then come the words which in Marthew 18 are also addressed
to the Apostles in general, *to bind” and “to loose”, that is, to
declare right or wrong, also to excommunicate or to lift the
ban—with effect “in heaven”, that is, “with God”. This power
is here bestowed on Peter alone, the weak, impulsive and very
ordinary Peter, the rock which sull has to be hewn and chiselled
by Jesus with many a hard word. Even at his weakest moments,
he will sull recetve a call from the Lord: *And the Lord turned
and looked at Peter” (Lk. 22:61). That was very soon after Jesus

had said to him, “And when you have turned again, strengthen
your brethren” (Lk. 22:32).

THE SUCCESSORS OF PETER

The biblical evidence strongly supports the view that Jesus
gave Perer special authority. A key question, however, is
whether Perer had successors. Peter may have had a leading
role in the early church, but it is another marter to show that
others were aurthorized to take over his role after he died. This
is a question that Chrisdans disagree on. Catholics believe that
there is ongoing “Petrine™ authority in the church, just as
there is ongoing apostolic authoriry exercised through the
bishops.

Two Key Points

1. In the passage from Isaiah 22 the "steward of the palace” had successors, to the keys. Jesus
knew that, and he knew his hearers knew that when he used the same imagery in conferring the
keys to Peter.

II. Also when Judas died the Apostles realized that some should "take his place.”" Therefore,
after prayer for discemment, they elected Matthias.

"~ The New Testament does not report any words of Jesus that

- explicitly instruct the apostles or Peter to hand on their

=" leadership or authority to others. However, Catholics believe

- that God established a pazzern for leadership and authoriry in

the church, and thar the Holy Spirit continues to lead the
church through this pattern.



This is, in fact, what actually happened in early Christianity.
Although Jesus never explicitly mentioned “successors to the
apostles,” “bishops,” or “deacons,” the later New Testament
~ wrirings tell us thar the offices of bishop and deacon were

- recognized and accepted by Chrisdans, with the bishops
funcrioning as successors to the apostles in their ministry to
God’s people. In a similar way, the church larer came to believe
thar the Holy Spirit desired this “Petrine” role of overall
leadership and authority in the church to continue.

It should not surprise us that the Holy Spirit eventually
directed the church to adopt an authority structure closely
resembling the pattern Jesus established among his apostles.
- The apostles worked together to guide God’s people under
Jesus’ leadership, a leadership that Peter in some way carried

on after Jesus had departed. Peter was not looked upon as a
replacement for Jesus; he was only a visible representative of
Jesus’ ongoing presence and authority in the whole church,
just as each local bishop came to represent the presence and
authoriry of Jesus and the apostles in the local church. In rime,
the Holy Spirit led the church to recognize the need for one
bishop to exercise a special role of leadership among all the
bishops—just as Peter had done among the apostles. Chris-
tians in the Western part of the Roman Empire locked to the
bishop of Rome to carry on this role of leadership for the
- whole church. In this way, the bishop of Rome became a leader
in the early church much like Peter was a leader among the
apostles and the first Christians. The “Petrine charism™—the
gift of God to Perer—was continued in the pope.

HISTORICAL ROOTS OF PAPACY

Why the bishop of Rome? In some ways, that is like asking,
“Why Peter?” God chooses whomever he wills. But there are
some historical and spiritual reasons why this choice makes
sense. Rome had long been the most important city in the
world—the capital and center of the Roman Empire—and it
was natural to look to Rome for leadership. However,
Christians also looked to Rome for a reason that had nothing
to do with Rome’s importance as a city. Early Christdan

writings stress that the church in Rome was carrying on the

‘tradition of its two greatest Christian martyrs: the apostles

. -, Peter and Paul. An ancient and strong Christian tradition

... holds that both these apostles gave their final teaching in
.. Rome and were martyred there. Thus, the bishop of Rome

. ~ came to be considered the legitimate apostolic successor to the

apostles Peter and Paul.



When did the bishop of Rome begin to be recognized as the
successor to the apostle Peter? Many writings of the early
church testfy to the growing recognition of the unique
leadership role of the bishop of Rome. Although a full account
of these writings is beyond the scope of this book, a few of
them will be considered here.

1. Before the end of the first century, the church in Rome
helped to settle problems in other local churches. In 96 AD,
Clement of Rome wrote a strong letter to the church in
Corinth to resolve a dispurte over leadership there. The
authority of this letter reminds one of Paul’s letters to the
Corinthian church forty years earlier.?

2. On his way to martyrdom in Rome in 110 AD, the
illustrious bishop Ignatius of Antioch wrote to the church in
Rome:

You are a credit to God: you deserve your renown and are to
be congratulated. You deserve praise and success and are
privileged ro be without blemish. Yes, you rank firstin love,
being true to Christ’s law and stamped with the Farher’s
name.*

3. Around 150 AD., the martyr-bishop Polycarp of Smyrna
journeyed to Rome to confer with Pope Anicetus about the
proper date for the celebration of Easter.

4. In the late second cenrtury, bishop Irenaeus of Lyons
refuted false teachers by referring to “the tradition which thar
very great, oldest, and well-known church, founded and
established ar Rome by those two most glorious apostles Peter
and Paul, received from the apostles.. . . every church must be
in harmony with this church [the church in Rome] because of
its outstanding pre-eminence .. .”®

5. In 250 AD., Cyprian, the martyr-bishop of Carthage in
North Africa, wrote this about the one who held the “chair” or
office of Peter—the bishop of Rome:

It is on him [Peter] that He [Jesus] builds the church, and ro
him that He entrusts the sheep to feed. And although He
assigns power to all the apostles, yet he founded a single
chair, thus establishing by His own authority the sourceand
hallmark of the churches’ oneness. No doubt the others
were all that Peter was, but a primacy is given to Peter and it
is thus made clear that there is but one church and one chair.
... Ifaman does not hold fast to this oneness of Peter, does -
he imagine that he still holds the faith? If he deserts the
Chair of Peter upon whom the church was built, has he still
confidence that he is in the church?®



Later Christian leaders also viewed the bishop of Rome as
Cyprian did, as a “chairman” for the whole church—directing
it, teaching it, and preserving its unity. ‘

6. In the fourth century, Ambrose, the bishop of Milanwho
converted and baptized St. Augustine, stated: “Where Peter is,
there is the church.™ He also taughr that whatever was
condemned by the bishop of Rome was condemned by all.

7. Also in the fourth century, the great biblical scholar,
Jerome, wrote to Pope Damasus:

I'follow no one as leader excepr Christ alone, and therefore
I want to remain in union in the church with you, that is,

with the chair of Peter. I know that on this rock thechurchis
founded.”®

This represents the attitude of Catholic Christians through-
out the ages.

8. By the fourth century, the bishop of Rome was generally
recognized as the “patriarch” (or chief bishop) of the Latin-
speaking or “western” part of the church. He was also first
called “pope” in the mid-fourth century, a term previously
used as a title of respect for bishops and superiors of
monasteries. By the end of Christian antiquiry (600-800 A.p.),
the title “pope” was reserved for the bishop of Rome in the
Western church, which recognized him as their pre-eminent
spiritual leader.®

9. Pope Damasus, pope from 366-384 A0, extended the
influence of the papacy to local churches throughout the
Roman Empire. The term “apostolic see” was then used to
refer to the office of the bishop of Rome.!®

10. During the reign of the emperor Gratian, the title of
“Pontifex Maximus” (Supreme Pondff), a tirle previously
applied to emperors, was given to the bishop of Rome because
of his leadership of the universal church.*

11. Arthe end of the Pelagian controversy, which the pope
helped sertle, St. Augustine stared: “Rome has spoken; the
dispute is ended.”**

12. Leo I (the Great), pope from 440-461 ap., provided
dedsive teaching abour Jesus Christ that guided the bishopsat
the Council of Chalcedon in 451 AD. The bishops exclaimed:
“Peter has spoken through Leo!™ Leo also defended the city of
Rome by dissuading Attila the Hun from attacking it, and later
convincing Gaiseric the Vandal to sack Rome peacefully
instead of destroying it.!?

13. Gregory I (the Great), pope from 590-604, also helped
maintain the political stability of the dedlining Roman empire,
but is more noted for his vibrant missionary efforts and the



unity he provided the expanding church. Gregory sent the first
Christian missionaries to England, aided in the conversion of
the Visigoths and the Lombards, and linked the Spanish
church more closely to Rome. The pope came to be known as .
“the vicar of the prince of the apostles” and “the servant of the
servants of God.”**

In addirion to their increasing moral and spiritual leader-
ship, the popes after Gregory I gradually assumed greater
political influence due to the instability of the times and the
decline of the Roman Empire. This joining of the pope’s
spiritual and temporal roles of leadership evenrually gave rise
to “Christendom” in the middle ages—a polirical system in
which the popes could influence the secular rulers to promote
the Catholic Church and to rule according to Christian
principles.

These are some of the reasons why Catholic Christians
believe that the leadership role of the pope was intended by
God. The Holy Spirit unfolded the role of the pope over the
course of a few cenruries, not overnight. Not all popes were
“model Christans™; indeed, some were serious sinners. The
joining of the pope’s spiritual and temporal powers gave rise
to some problems in the church. Nonetheless, Catholic
Christians thank God for his faithfulness in raising up a
scriprurally rooted position of leadership through which the
truths of Chrisdanity have been faithfully preserved and
passed down through the centuries to us today.

THE POPE AS A CHRISTIAN LEADER

Like all God-given authority, the pope’s authority is in-
tended for serving God’s people and buiiding up the body of
Christ. Popes are not to exercise their authority for their own
benefit, nor apart from the other bishops and church leaders.
The apostle Peter had been a spokesman, a “rock,” and a
support for his fellow apostles and Christians. Consider
Peter’s encouraging words to his fellow elders in the church:

So I exhort the elders among you as a fellow clder and a
witness of the sufferings of Christ as well asa partakerin the
glory that is to be revealed. Tend the flock of God that is
your charge, not by constraint, but willingly, not for
shameful gain, but eagerly, not as domineering over those
in your charge, but being examples to the flock. And when
the chief Shepherd is manifested you will obtain the -
unfading crown of glory . . . Clothe yourselves, all of you,
with humility toward one another, for “God opposes the
proud, but gives grace to the humble.” Humble yoursclves
therefore under the mighty hand of God, thatin due time he
may exalt you. (1 Pt 5:1-6)



This passage illustrates Peter’s own grear humility and
provides an important teaching for his successors. Peter was
the head of the apostles, but he reminds the orher leaders thar
he isalso a “fellow elder” with them. The First Varican Council
affirmed this in its teaching on the relationship of the pope and
the bishops:

Rather, the power of the bishops is protected, strength-
ened, and upheld by the supreme and universal shepherd
(the Pope), as Pope St. Gregory the Great writes: “My
honor is the honor of the whole church. My honor is the
solid strength of my brethren. I am truly honored when the
honor due to every single one is not denied.”s

Peter also presented himse!fas a servanr of other Christians
and a fellow believer with them. He began his second letter,
“Simon Peter, a servant and apostle of Jesus Christ, to those
who have obtained a faith of equal standing with ours in the
righteousness of our God and Savior Jesus Christ,” (2Pt 1:1).
The grear Christian leaders have always professed their
unworthiness to hold their positions of leadership..St. Augus-
tine said ofhis role as bishop: “What Iam for you terrifies me;
what I am with you consoles me. For you Tam'a bishop; but
with you I am a Christian. The former is a title of dury; the
latter one of grace. The former is a danger; the latter,
salvation™* (St. Augustine, Sermon 340, no. 1). The same is
true of the office of pope. The popes have realized that they
will be held accountable on the day of judgment for how well
they have responded to God’s call to be representarives of
Christ, )

For this reason, the early popes took for themselves a title
that they felt best reflected their role in the church: servus
servorum Dei—servant of the servants of God. Jesus himself
said “ler the greatest among you become as the youngest, and
the leader as one who serves. . . . T am among you as one who
serves” (Lk 22:26, 27). The image of popes “lording it over”
other Christians and bishops is largely an exaggerated one;
although not all popes were exemplary, most of them honesty
sought to be servants of their brother bishops and of all
Christians in imitation of Jesus Christ.

Some popes, bishops and other leaders of God’s people have
failed to live up to this high ideal of “servant-leadership.” This
grieves us, but the response of faithful Catholics is not to give
up on these elders, nor to leave the Catholic Church, but to
pray for their pastors and support their positive leadership



positions of fesponsibiliry, they are subject 1o evep more
intense humap and spirirual atrack thag nostother Christians.
They need SuUpport and prayer to fulfill their ministry, The facr
thart they sip is instructive, I shows us thar God chooses weak



Personal weakpess (Gal 2:1 1-14). _
The same is trye of the Popes. Even though Catholics
believe that God sometimes uses them t0 speak a sure word of

2. The pope must clearly define the doctrine a5 being atruth
of faith.



giventhem and the church sufficient insight to formally define
these beliefs a5 true, - |

Although Catholics consider very few of the pope’s state.

obey all forms of the pope’s teaching. The Second Varican
Council reaches thar

documents (in which the teaching js presented), from hig

frequent repetition of the same docm'nc, or from hijs
manner of speaking, 19

Popeis called “holy farher™ because he has, fatherly care f;)ra.ll
of God’s people, like a good shepherd (Jn 10), and because his



PETER TODAY-
Unity through Petey

But here we mug Put a very obvious question, which will
throw some further light on Christ’s gift to the Church. The

gives directives; I this sense, he is of course above then, Just
as a head belongs to the body and stil] i above it. He haq been
called Pope (j.e. Father, from the late Greek Papas), since the
fourth century. As ruler and teacher, he is the head of the Church,

The rule of Rome became in the long rup, especially after
the fourteenth Century, very active and centralized. This had
disadvanmges as well as advantages. It js possible that the Spiric
isnow leading the Churchonce more tq 5 greater Joca] autonomy
under the presidence of the Pope.

At present the bishops are ultimately designated by the Pope.



The unifying functdon of the Pope entails an Important task
as teacher. As head of the infallible college of bishops, he
possesses infallibility in a special measure. He is the beacon.

Vatican Council. Bur since union with the Pope is the touchstone
for belonging to the unity, an utterance of the Pope is certainly
full of the truth of God’s Spirit, at least when he affirms ex~
plictely (which happens very rarely) that he is speaking infallibly
and binding all Christians, This charism (freely-given grace of
the Spirit for the general good) is linked with the office of being
first among his brothers.— As regards the faith of the Pope,
he is a believer who receives his faith, even as Pope, from the
fellowship of the Church in which he has such an important
task to perform.

Many directives and pronouncements of the magisterium
(the teaching authority) make no claim to absolute mfallibilicy.
This does not mean that they are therefore without the Spirit
of God. They are utterances which call for extreme respect
and are highly authoritadve.

Because we have an authority structure (The Pope and the Bishops-—called the Magisterium), we
have a whole set of beliefs, moral practices and spiritual insights. All of Catholic theology can be
divided into three points:

1.) Doctrine-—including the Creed
2.) Morals-—including the Commandments
3) Spiﬁtuality—-—including Prayer and the use of the Sacraments.

Because of our Pope and the Magisterium, we know that there is a Jesus, "one person and two
natures, one human and one Divine," that Jesus instituted a sacramental system, that Maryisa
virgin forever, that she was Immaculately conceived and Assumed into Heaven.

The Magisterium of the Church

I'want to quote from a very beautiful letter that Pope John Paul I gave to the French Bishops on
June 1, 1980: ' C

"The mission of the Church, which is continually realized in the eschatological perspective, is, at
the same time, fully historical. That is connected with the duty of reading ‘the signs of the times,'



which was so deeply considered by Vatican . wisp &Teat perspicacity, the Council also defined
what the mission of the Church is ip the Present stage of history,

Church,' and that He says it at the same time in firll harmony with tradition and according to the
requirements dictateq by the ‘signs of the times '

The faith is based og Christ's promise: T am with yoy always, to the close of the age' (M.
38:20). On this faith is founded also our conviction that we must 'implement the Council' such
as it is, and not as some people would like to see and understand jt.

B oLl present teaching of the Magisterium of the Church which wif] be based upon and in full harmony 7
with tradition? Third, is it in accord with the requirements dictated by the signs of the times? o ; .

. Adiscerning person, in other words, must be rooted in his tradition under the Magisterivm of the =~
* authentic leaders of the Church and implementing the present Gospe! according to the signs of



Should the case arise, he says, where one feels unabie jn conscience to obey a directive of the
Pope, obedience to one's conscience certainly comes first . ut the decision to 80 against the
Pope's authority can only be taken for the gravest of reasons:

APPENDIX

Personal Experiences with Conteny;army Popes

I'have had the privilege of listening to Pope Pius XII---many, many times, Likewise, Good Pope
John XXII. 1 wasin St. Peter's Square when he was elected. I cap still hear the words of

world bringing Christ's Gospel of love, faith, sacrifice, humility, purity, and generosity ‘io all men
of good will,



Further inspiration and fascination arose through my reading of his three encyclicals covering
Social Problems: first, "On Human Work"; second, "On Social Things"; and third, "A Hundred
Years". This third encyclical was written to commemorate the 100th Anmiversary of the First
Pontifical Social Encyclical, "Rerum Novarum," by Pope Leo X1

I'read his encyclical, "On the Lay Faithfii}] " proclaiming that every member of the body of Christ
by reason of their Baptism, are called,
1.) to holiness,
2.) to the apostolate,
3.) to be Priest,
4.) to be Prophet,
5.) to be King, and
6.) to continue across their particular
time and space the redemptive, healing
work of Jesus.

I have fond memories of Pope Pius XI1 calling the laity to the forefront of the life of the Church,
and, especially, to a clear understanding of not only belonging to the Church, but being the
Church. - o

Of Pope Paul v : .




ripe for harvest 1t is Hope, it is Catholicity, It is the Apostalats -
Today we realize thay you, the pegplg of God, are called tg take gpop
Four shoulderg (as collaboratsys with the dergy tha is true), byt
Primarily ag your gwn Principa] task, the mission of Christ in the
modern worig. For you are the apostieg of the modern world; you are
the *other Christs of today.”

I know where 1 stand-—1I stangd where Peter stands,

Ilove my Catholic Church,
Iove my Catholic fajth

I'thank God for Peter.
I thank God for the Pope.

Heavenly Father, wayes, Over our wonderfy] holy Pope ang 81ve him 1o ys
many more Years—we most humbly oray,



T'ove my Catholic Church.
Tove my Catholic faith

Because of Peter and hjs successors, it's so clear, so
straightforward, so Courageous, so holy.

I'thank God for Peter
I'thank God for the Pope.

BISHOP OF ROME 18 PETER'S SUCCESSOR
Address of Pope John Pauj I on the Bishop of Rome 35 Successor of Peter, the
50th talk on the series on the mystery of the Church
(January 27, 1993)

The same Coupcil defined as a trutp of the faith: *1; i by the institution of
Christ the Lord, that is, by divine right, that blessed Peter has endless SUCCcessors in
his Primacy over the whole Church.” Th;g iS an essentia] element of the Church's

11



On the basis of this tradition, Vatican [ also defined that "the Roman Pontiff
Is the Successor of blessed Peter in the Same primacy " The definition binds the

because it shows the mystery of the divine plan which arranges the coyrse of human
€vents to serve the Church's beginm'ngs and development
Peter's coming to Rome and his martyrdom here are Part of a very ancjent

12



says in detail that, in order to avoid future conflicts regarding the episcopal dignity,

This method of historical mvestigation (which could be called genetic) into
the Petrine succession in the Church of Rome is confirmegd by two other

positive: it consists in showing the convergence of signs that in every age point to
the See of Rome as that of Peter’s successor.

the service of authority, the ministeriym Petrinum. In fact, Ignatius acknowledges
that Church of Rome's teaching authority, "You have never been jealous of anyone
you have taught others. So, I want those lessons that you give and enjoin in your
teaching to be steadfast toc "

Agreement with Church of Rome required of

The origin of this privileged position is indicated by those words regarding
the significance of his authority as Bishop of Antioch, which is also quite venerable
because of its antiquity and relationship to the aposles: "Not as Peter and Paul do [
command you." Rather, Ignatius entrusts the Church of Syria to the Church of

13



Préserved by everyone. "

The Church of Rome is acknowledged as having a "more excellent origin "
1s that of Peter and Paul, the greatest representatives of the authority and
charism of the apostles: the Claviger Ecclesige and the Docror Gentium. The other
Churches can Jive and work only in agreement with her, Agreement entails unity of
faith, teaching and discipline, precisely what js contained in the apostolic tradition.

14



Blessed Peter, our Lord Jesus Christ conferred the fu]] power of shepherding, ruling
and governing the unmversal Church, as s also Stated in the acts of the Ecumenical
Councils and the sacred canons,

We know that historically the problem of the primacy was posed by the

because of thig service: "the ful] power of shepherding, ruling and governing, "
without Prejudice to the privileges and rights of the Eastern Patriarch, according to

conferred on Peter. Therefore, Vatican | emphasizes the fullness of Papal power and
defines that it js not enough to recognize that the Roman Pontify "has the principal

episcopal body have "all the fullness” of Power.  The pope possesses this ﬁlﬂne§s ‘:
personally, which the body of bishops, united under the Pope’s authority, possesses it

15



collegially. The Pope's power does not result from simply adding up numbers, but is
the episcopal body's principle of unity and wholeness,

For this very reason the Counci] underscores that the Pope's power "jg -

the faithful " It is ordinary, in the sense that it is Proper to the Roman Poniifr by
virtue of the office belonging to him and not by delegation from the bishops. . It is
immediate, because he can exercise it directly without the bishops' permission or
mediation.

possibility of imposing norms on him to limit the exercise of .the Primacy. The
Council expressly states: "This Power of the Supreme Pontifr does not at all impede
the exercise of that power of ordinary and immediate episcopal Jurisdiction with

Indeed, we should keep in mind 3 statement of the German episcopate ( 1875)

Now let us fisten to the full, balanced and Serene teaching of Vatican i,
which states that "Jesus Christ, the eternal Shepherd,. . , willeg that the Bishops (as
Successors of the Apostles) should be shepherds in his Church until the eng of the
world. In order that the Episcopate itself, however, might be one and undivided he

put Peter at the head of other Apostles, and in him he set up 5 lasting and visibje

In this sense Vatican 7 Speaks of the Bishop of Rome as "pastor of the entire
Church,* having "full, Supreme and universa] power." That power js "primatial
authority over all, whether pastors or faithfu] " “Consequently, the Bishops, each for
his own part, . are obliged to enter into collaboration with one another and with
Peter's Successor, to whom, in a special way, the noble task of Propagating the
Christian name was entrusted.” _
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respecting the primacy and pre-eminence of their head, exercise their own proper
authority for the good of their faithful, indeed even for the good of the whole
Church." We should also add from the Council that, if the collegial power over the
whole Church attains its particular expression in an Ecumenical Council, it is "the
prerogative of the Roman Pontiff to convoke such Councils, to preside over them

pastors and flock of the entire Church,” and this in regard to all rites,

This does not mean claiming for the Successor of Peter powers like those of
the earthly "rulers" of whom Jesus spoke (cf. Mt. 20:25-28), but being faithful to the
will of the Church's founder, who established this type of society and this form of
govemance to serve the communion in faith and love.

Pope fulfills mission in humble service

Regarding his relationship with his brothers in the episcopate, he must
remember and apply the words of St. Gregory the Great: "My honor is the honor of
the universal Church. My honor is the solid strength of my brothers. I am truly
honored, then, when each of them is not denied the honor due him_ "
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